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ITABJIO CMUIIHIOK

TaHm 00Uy TaHIo 3 BOPOrOM

HauionaavHa ma penizitiHa i0eHmuyHicmb
y d3epxani IHwozo

Anomauisn. CtarTs aHajizye MexaHi3M TBOPeHHS iZIeHTUYHOCTI Yepes «jia/ior»
3 «iHIIMM», 2 0c06/1MBO 3 BoporoMm. [ pyHTyroumcs Ha ifesix Kapna LlmiTra i Pene
YKupapa, aBrop omnucye ifefiHnit KOHQIIIKT, SIK TAaHI'0, B IKOMY TIAPTHEP CTapa-
€THCsI pearyBaTH i nepegbadaTul pyx iHmoro. [TapTHepu MOXYTh He POCTO
3yCTpITHCS, BOHU MOXYTb CTaTH OZHUM TiToM. CTaTTs OKa3ye K TBOPEHHS
iAeHTUYHOCTI Yepe3 iHIIYBaHHS BiZOYBA€THCS B POCIMCHKOMY MO TUYHOMY i
peJIiriiHoMy KOHTEeKCTi, Ta IPOIOHY€e NOAUBUTHCS Ha Pociro sik Ha A3epkao,
B SIKOMY MO)XHA TIO0AYUTH MT€BHI HETaTHUBHI aCMeKTH BIACHOI ieHTUYIHOCTI.

Kniouoei croea: idenmuynicms, Hayis, penieis, [Hwutl.

Title: “Dancing Tango with the Enemy: National and Religious Identity
Mirrored in the Other”.

Abstract. Thearticle analyses the mechanism of identity construction through
reference to the “other”, especially to the enemy. Through critical engage-
ment with Carl Schmitt, René Girard and other relevant literature, the author
describes the ideological conflict as a tango dance, in which one partner tries
to react and anticipate the other’s movements. Partners do not just meet, they
can become one and the same, one body. In particular, the article shows how
identity construction through the mechanism of othering takes place within
the Russian political and religious context, and suggests viewing Russia as a
mirror in which certain undesirable aspects of Ukraine’s identity construction
can be grasped.

Keywords: identity, nation, religion, Other.
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coghito ma 6oeocnoe’s 8 ynigepcumemax Imanii ma Ipeyii. ITicna 3axucmy
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*) Lst cTarTs € PYHTOBHO MEPEVISIHYTOO Ta AOTIOBHEHOIO BEPCi€to Omy6IiKo-
BaHOTrO paHile po3ziny «IIpaBocsaBHOe aHTH3anaAHUYECTBO Ha CITyXKOe
HauMoHanu3Ma: uzaeu Xpucroca SIuaapaca u Poccusi», Peaueus u HayuoHa-
ausm, nog, pes. Anexceit bogpos u Muxaun Toncronyskenko (Mocksa: BBU,
2021), 69-89.



Beryn

LIa craTTa cTaBUTh Hepez, coO000 3aB/IaHHSA MPOAHAJI3yBaTU MeXaHi3M
TBOPEHHS 1IEHTUYHOCTI Yepe3 «JIiajior» 3 «iHIIHUM», a 0COOJIMBO 3 BOPOTOM.
ITeit MmexaHi3M i€ y PI3HUX KOHTEKCTAaX — 1 HOJITHYHUX, 1 PeJIrilHuX, — ajuae
Habupae 0cobJMBUX 06EPTIB Y MOMEHT BiliHU. O4eBUTHO, i/IEHTUYHICTh He
0OMEKYETHCS IHITYBaHHSIM, ajie OCTAHHE € aCIIEKTOM, SIKUM HEe BapTO HeEX-
TyBaTu. 7KepTBOIO BiffHM, OPA/J i3 THCAYaMU HEBUHHO BOUTHUX I'POMAaZsH
VYxpainu, BOiHiB siKi y 60pOTH0i 32 HAIIl MUP ITOKJIAIH CBOE JKUTTS, MOKE TaKOK
CTaTH yKpaiHChKa HAI[iIOHAJIbHA 1 [yXOBHA IZIeHTUYHICTD, IKa 3MyIIIeHa PO3BU-
BaTHCS B I[bOMY CMEPTOHOCHOMY KOHUIIKTI 30poi Ta izieit. CTaTTs HE CTaBUTH
ITi/T CyMHiB €K3UCTEHITIlIHE 3HAYEHH i MOoTpeby 60POTHOH, ajie 3a0X0Uye, 1100
ZYXOBHE IIPOTHCTOSHHSA arpecoposi Oysio He TUIBKH 6GOPOTHOOIO 31 3MicTOM
MEeBHUX i/1ed (Ha MpUKIIaJ i3 « PyCCKiM MipoM», POCIHICHKOIO PEJIITiHHOI0 KyJTb-
TYpOI0), ajie TIEPEAYCIM BiIKHHEHHAM caMOl MTapaIuTMH, 3TiJIHO 3 KOO Jiep-
JKaBHI IHTEpEeCH BUIIII BiJ JIFOAHMHU i Il pestiriiiHoi cBoboau.

[Tonituzanis pesiriiiHoro xutts B Pocii moTpebye pasmukanipbHOI KpH-
THKH. AJie SIKIO Ti IPUHITUIIN, HA OCHOBI IKUX Il KPUTHKA 0a3yBaTUMETHCS,
OyZIyTh 3aCTOCOBYBATHCA TUIBKH A0 Pocii, 3aymmranodu mo3a yBarow iHImi
KOHTEKCTH, Pa30M 3 YKPAiHChKUM, MU BTPATHMO YHIKaJIbHUH IIaHC TT00a-
YUTH [TUOWMHHY [TapaIUTMY, SIKa € OHTOJIOTTYHOIO HeOe3IeK0I0 A1 Oy 1b-sKOi
cribHOTH. [TOTPIOHO BUKTHCS HA UYKUX MTOMIJIKAX. « Pycckiii Mip» /1ae Ham
Oe3LiHHUH YPOK.

«CBOI» TA «UYXKI»

IToxin cBiTY Ha «HAC» Ta «IHIIHUX», HA «CBOIX» 1 «UyKUX» € BAXKJINBUM
MOMEHTOM MOOYyIOBHU Ta MATPUMKHU iIIEHTUYHOCTI Y OYb-IKOMY KOHTEKCTI.
«Mwu» Ta «iHII» — AUHAMIYHI, iMiTaIidH i, 1 6 cka3aB, KOHCTUTYTUBHI KaTe-
ropil JIJIsL OKpecJIeHHS IIeHTUYHOCTI. [IeHTHYHICTh OYAyeThCA 1 apTUKYJIIO-
€ThCs Uepes MOCTiiHe BificCuIaHHs 710 «iHmoro». Ik cteepakye CrroapT X0,
«TLTBKHU KOJIM € [HIINH, TH MOJKEI 3HaTH, XTO TU»'. L[eil mpuHIUNI 0cOBIUBO
CIIpaBEeJIMBUH, KOJIU HUAEThCA MPO MoOyA0BY Ta HiATPUMKY HaIliOHAJIbHOI
imenTuuHOCTI. Matika Bijutir mepekoOHJIUBO JOBOAUTH, IO i/I€0JI0TisA, AKa
BU3HAYa€E HaIlIOHAJIBbHY IJIEHTUYHICTb, ipso facto Bu3HauUae «iHIIOTO» JJIs M€l
Harii: «He moxe OyTu “mu” 6e3 “BOHI"»2.

[ Stuart Hall, «Ethnicity: Identity and Difference», Becoming National: A Reader, ed.
Geoff Eley and Ronald Grigor Suny (New York; Oxford: Oxford University Press,
1996), 345.

(2 Michael Billig, Banal Nationalism (London: Sage, 1995), 78. Kaponescxki i Cymuupbki
JOTPUMYIOTBCSI CXOXKOI JyMKU. BUKOPHCTOBYIOUM TPy CI1iB, BOHU CTBEP/KYIOTb,
110 HaList OAHOYACHO «06 emnye» (bonding) i «o6Mexye» (bounding): Bona mos’si-
3y€ CHiBrpOMafisiH B OJHY CIiJIBHOTY, BCTAHOB/IIOIOYN KOPJOHH, 106 BUKIIIO-
YUTU THUX, XTO He HaJeXUTh 1o 1iei crninbHoTu (Ireneusz Pawel Karolewski and
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PapmkanpHOI0 opMOIO iHIIOCTI € Bopor. XaHHA ApeH/T 3a3HAYaE, 10
BaXKJIMBICTB /1€l BOpora jId COIiaIbHO1 3TYPTOBAHOCTI Ta MOJIITHYIHOI €/THOCTI
yeBiomtioBas yxe 2Kau-XKak Pycco. Pycco «bepe et IpHHIINII i3 TOBCSIK/IEH-
HOTO JTOCBIfTy, KOJIH /1Ba KOH(QJIIKTHI iHTEpecH 00’ €IHYIOTHCSA, AKIIO IM ITPOTH-
CTOITh TPETiii»3, i MOLIMPIOE Ha HAIIIOHAJII3M, Y AKOMY IPUHIUII HabyBa€ TaKkoi
dbopmu: «TiTbKK B IPUCYTHOCTI 30BHIITHBOI 3arpo3u MOskInBa la nation une
et indivisible [euHa i HemmoAIBHA HaTTisA], i/Teas GPaHITY3bKOTO Ta OY/b-AKOTO
iHImoro HamioHarizmy. OT)Ke, HallioHAJIbHA JiepkaBa BiIOyBAETHCS TIJIBKU Y
30BHIIIIHIH TOTITHII, 32 YMOBH, AKIIO iCHY€E IIOTEHITIHA 3arpo3a»*.

B ocraHHI AecATWIITTA MpobJieMa «iHIIOro» Ta «BOPOTra» sK CKJIaI0BOI
YaCTUHU COLIIBHOI 1IEHTUYHOCTI OOTOBOPIOETHCSA, CEPEJT IHINX MPUYUH,
BHACJII/IOK 3PDOCTaHHSA iHTEPECY 710 ITOJITHYHOI TE0JIOT], Ta 30KpeMa JIo Impaib
Kapuia IlImitTa®. Y kHU31 «[IOHATTS HOJITUYHOTO» BiH CTBEPIZKYE, 110 PO3Pi3-
HEHHsI MiK JIPYTOM i BOPOTOM CTAHOBHUTH OCHOBY «IOJIITHYHOTO [TOHATTS]» i
€, IO CyTi, CyTHICTIO MOITUKK®. ¥ 1[bOMY 3HAUEHHI MMOJIITHKA 03HAYAE HasIB-
HICTh MPOTHJIEKHOCTI, «aHTUTe3u» . JIyist [IIMiTTa Bask/iMBa HE Tak peajbHa
3arpos3a — IMOJIITUYHA, MOpPaJbHA YA €KOHOMIUHA — KA HMOXOJUTH 3-1103a
CHJIPHOTH, CKIJIPKM caMe iCHYBaHHS BOPOTA 1 MOTEHIIHHOTO KOHQJIIKTY 3
uum®. Ile o3Hauae, 110 PO3PIZHEHHS MIX JAPYroM i BOPOTOM Iepeznbadac mep-
CIIeKTUBY (Pi3UYHOTO 3HUINEHHSA OCTAHHBOTO, TOOTO BiliHH, siKa PO3YMIEThCS
SIK «E€K3HCTEHIIIHE 3arepeueHHs Bopora»®.

ikaBy kputuky Te3 IlImitra 3anpononoBasa Mapis Kanzmop, ska creep-
JIUKY€E, 10 TOJIITUKA Ta CyBEPEHITET MOXKYTh O0a3yBaTHCS He JIMIIE Ha 3alle-
peueHHi BOpora, ajie ¥ Ha «B3a€EMHIHN 3Tofi» Ta «IOCTIHHIN AUCKYCii» B IpO-
MajsaHChbKOoMy cycriaberBil’. THmmit Hemorik Te3u [Imirra mosisirae B ToMy,
1o OiHapHa NMPOTHWJIEKHICTH APYT/BOPOTr, SIK i caMa BUXi/lHA IepeayMoBa
MOHATTS MOJIITUYHOTO, TTEPETBOPIOE BOPOXKHEUY, a OTIKE, 1 BiliHY, HAa HEOOXi/T-
HiCTb, po0bJisiuM ii jieritTuMHOI0. AprymeHT Kasijjop MoXKHa poiocTpyBaTu
™M, Kk Yapsas3 Telop yABsge KOHCTPYIOBaHHS Bopora. BiH 3a3Hauae, 1o
YacTO KOHCTPYIOBAHHSI BOPOTa HE Ma€ I'PYHTOBHOI Ii/ICTABH 1 € CyTO iMiTaIli€0

Andrzej Marcin Suszycki, The Nation and Nationalism in Europe: An Introduction
(Edinburgh: Edinburgh University Press, 2011), 39).

Bl Xauna Apengr, O pesonoyuu, M.: EBpomna 2001, c. 101.

[l Tam camo, c. 101.

Bl Icmye o6mmpHa niTeparypa npucssdena LlImitTy. Jlms. Meierhenrich, Jens, and
Oliver Simons, eds. 2016. The Oxford Handbook of Carl Schmitt. New York: Oxford
University Press.

61 Nus. Kapn lImurt, «[lonsTne monurudeckoro», B: Kapn llmurr. [Tonamue
noaumuyeckozo, pea. A. ®. duunnos (Cankr-ITerepOypr: «Hayka», 2016), ¢. 311.

[l Kapn llImurt, «[ToHATHE NOMUTUYIECKOTOY, C. 302.

81 Tam camo, c. 302.

Bl Tam camo, c. 308.

(1] Mary Kaldor, «Identity and War», Global Policy 4, no. 4 (2013): 343.



TOTO, SIK MU cO0l YsABJIIEMO CTaBJIEHHs JI0 HAC iHIIOr0. TeHIop CTBEPIKYE,
[0 «y KOXKHOI CITIUIBHOTH € BiAUYTTA, IO CIIOYATKY iHII 00’€THAIICA TPOTH
HEBUHHUX YIEHIB Ili€l CITIJIbHOTH, i MOOisIi3allis CIUIBHOTH € BTOPUHHOIO i
000pOHHOIO 32 CBOEIO MPUPOAOI0. Tpare/iis mosArae B TOMy, 1[0 YaCTO IIe He
tak»'l. ToOTO, «MH» YaCTO A3EPKAIBHO Bij0OpazkaeMo TOi 00pa3 arpeCHBHOTO
«iHIIIOTO», IKUH MU €00l PO HHOTO CKJIAJIH, i XOUeMO OOPOTHCS 3 «IHIITUM »,
06 3axucTuTH cebe BiJy HHOTO. LIocTparii€ero Takoro miixoay € te, sk Pocis
OKPECJIIOE CBOIO arpecito nmportu Ykpainu. [Ipesugent I1ytin B iHTepB’to Takepy
KapJsicony 3asBUB: «fIK MU MOTJIM HE BUCJIOBUTH CTYpPOOBAHICTh THM, IO Bif-
OyBaeThcA? 3 HAIIOTO OOKY Iie 0yJI0 O 3JIOUMHHOIO HeI0ATICTIO — OCh YUM OU
e 6ysto. IIpocro mositnuHe kepiBHUNTBO CIIIA miiIITOBXHYJIO HAC 10 MEXKI,
SIKY MU He MOTJIU TIEPECTYITUTH, TOMY 1[0 I1e MOTJIO 6 3pyHHYyBaTH camy Pociro.
Kpim TOrO, M1 HE MOTJIM 3a/TUIIUTH HAIIUX OpaTiB 1o Bipi i, MO cyTi, YacTUHY
POCIHCHKOTO HApPOJy HEPE IIIEI0 “BOEHHOIO MAaIIMHOW » 2, [HaKIIE KaxKyuHu,
[TyTiH MITYYHO KOHCTPYIOE 00pa3 BOpOra, i, IK HACTYITHUH KPOK, IMOSICHIOE
BJIACHI arpecuBHi /il AK 3aXUCT IPOTHU ysIBHOTO Bopora. Ajie, IOBEPTAI0YNCH
no IlImiTTa, MeHi Bce-TaKu 34A€THCA, 110, X0Ua apryMmeHTH Kaagop mom sik-
[IYIOTh HEMUHYYICTh BOHOBHUYHUX HACTIIKIB OiIHAPHOI OMO3uIlil ApyT/BOPOT,
BOHU He 3BO/IATH HaHiBenb Te3y IIIMiTTa Ipo BaXKJIUBICTD «IHIIOTO» JJIsl apTHU-
KYJISAIII coriaibHOI 3rypTOBAHOCTI TPYIIH.

Ha moro JyMKy, iHaKIITiCTh Ma€ I1e OJIUH BOKJIUBUH acIeKT, SKUH MOXKHA
Oys10 6 OXapaKTepU3yBaTH SIK BHYTPIIIIHIN Ta MiMETUYHUH. « [HIII» BayKIUBi He
TUIBKY TOMY, III0 BOHU € YUMOCH BiZ[IMiHHHUM Bif] TOTO, KUM € « MU », aJIe i TOMY,
1[0 «MHU» JI0 IIEBHOI MipHU 3yMOBJIEH] 1 HaBiTh CTBOPEHI PEAIbHUM YU YABHHUM,
«iHImMM». K cTBepmKyIoTh EHpio [Tapkep Ta iHmIi, «HaI[ioHAIbHA [i/1leHTHY-
HiCTh] BUBHAYAETHCS HE HA OCHOBI 11 BJIaCHUX BHYTPIIIIHIX BJIACTUBOCTEH, a K
dyHKIIiA TOTO, yMM BOHA (iMOBipHO) He €. Hailiss HeMuHyuYe “BU3HAYAETHCS
THM, YOMY BOHA IIPOTUCTOITH »'3, AGO, AIK BUCJIOBUBCSA B3Ke IuToBaHui CTioapT
Xosun, «iHmwui# € He [uine] 30BHi, a i yeepeauHi Hac» .

ImiTamnifina B3a€MO3aJIeKHICTh MIK CIIJIBHOTOIO Ta Ii «IHIIMM» OIKCAHI
me Eminem /lropkreiimom y «IlepBicHuUX ¢opMax pesiriiHOTO KUTTS», 1€
(¢paHIy3bpKHil COIIOJIOT PO3MIPKOBYE IIPO BOPOXKi I'pynH, dpatpii, BcepeauHi
ozHOTO MIeMeHi’, Ixmili aHTaroHi3M BUpakaeThea Yepes TOTEMH i3 HPOTHU-

M Charles Taylor, «Nationalism and Modernity», The Morality of Nationalism, ed.

Robert McKim and Jeff McMahan (New York; Oxford: Oxford University Press,

1997), 48.

Brnagumup IlyruH, «MHTepBbio Takepy Kapicony», Ipesudenm Poccuu (2024),

http://kremlin.ru/events/president/news/73411.

] Andrew Parker et al., «Introduction», Nationalisms & Sexualities, ed. Andrew
Parker et al. (New York; London: Routledge, 1992), 5.

4 Hall, «Ethnicity: Identity and Difference», 345.

151 Tropkraiim, EMinb. 2002. [TepgicHi hopmu penizitinozo wcumms: TomemHa cucmema
6 Ascmpanii. Iep. I. ®inimuyk ta 3. bopucrok. Kuis: lOniBepc, 139-140.
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JIEXKHUMU 3HAKaMH: SIKIIO0 TOTEM OJIHIEI IPYIIU YOPHHUH, TO aHTAaTOHICTHYIHA
dbpatpis obupae 6GuIHI KOTIP; SAKINO OJHA TPpyIa yABJIsAE cebe uepe3 CUMBOJ
BOJIH, TO iHIIA Oy7ie TpejicTaBIeHa yepe3 3HaK 3eMJIi. [IpoTucTaBieHHs CHM-
BOJIIB i/le IUTIY-0-IUJTiY 3 aHTAarOHI3MOM MiX rpynamu. lle cBifunuTh, o cum-
BOJIIYHA iZIEeHTUYHICTh OJIHIET IPYNU CKOHCTPyHOBaHa, HPUHAHMHI IIEBHOIO
MipOI0, SIK JI3epKaJIbHA IIPOTUJIEKHICTD 1HIITIH.

AHasioriuHa JuHaMiKa CIIoCcTepiraeThes B aHaIi3l CydyacHOTO HaIioHa-
sizmy. Harist € cxoskoro Ha iHmri Hatii. BoHa, 3BU4aiiHO, MOXKe BifuyBaTu cebe
0COBJIUBOIO 1 YHIKATBHOIO, sIK Ha I1e BKazye Exrowni [I. Cmit'S, aste 1s yHikab-
HiCTb 3pEIITOIO € YHIKJIbHICTIO B paMKaX 3arajibHOI mapaaurmu. Maiiks biurir
OTIHMCYE [0 OCOOJIMBICTH HAI[IOHATIZMY, SIKY BiH HA3UBa€ «MIMETHIHOIO», TaK:
«HoBa Haris moBuHHA OyTH CXO0KO0 Ha I1HIII HaIlil /IS TOTO, 1100 OTPHUMAaTH
ixHe BUBHaHHS. BoHa Ma€ NPUHHATH YMOBHI CUMBOJIM CBOEI OCOOJIMBOCTI, AKi
Yyepe3 CBOIO 3araJIbHOBU3HAHICTD OTHOYACHO € CUMBOJIAMU YHIBEPCAJIBHOCTI
HAI[IOHAJIBHOTO. [...] 3alIpoBaIKEHHS IIIOMHO 3aTBEP/?KEHOT0 IIPAropa BKa3ye
Ha Te, IO IIe O/THA HAIlifA BCTYIHUIA 0 KIyOy HaIliid: “MU” CTaIN TAKUMH, K
“pu”»'. [HAKIIIe KaXXy4du, apTUKYJISIisA BIACHOI i€ HTUYHOCTI, KA, BETUKOIO
MipOI0, TIOCTAE K PEAKI[is Ha «IHIIIOTO», YacTO 3MYIIIye Hac Ha0yBaTu (popMu
igmoro. Tpumarouuce DpUKIaLy Ipanopa, 3alponoHoBaHoro biyirom,
MOKHA CKa3aTH, 1[0 MU BUIbHI HAITOBHIOBATHU HAIIl IIPAIIOP TUMH KOJIbOPAMHU,
SIKi HaM 710 BIIoAi00wm, ajie mMpsAMOKYTHA (hopMa Iparopa € B¥Ke 3a7[aHO0, fAK i
caMa HeoOXifHiCTh MaTH Iled mpamnop. Pearyrouu Ha iziel BilicbKOBOTO Teope-
tuka Kapna ¢on Kiaysesina, Pere Kupap BBakae, 1o Ha BiifHi, < IDOTUBHUK
mpocTo imiTtye iHmy cropony»®. AKkimio s iy Ha eckasariio, iHIIUN i1e Ha
eckasariito. HaBiTh Oiiblle, iHIIIUH, OUiKyI0UM MOEI ecKasiallii, Moke poOuTH
IepUInH KPOK, fK IIPO Iie HaTAKae nporuroBanuil sutne Teisop. MeHi cnazae
Ha J[yMKy 00pa3 TaHII0: BOPOXKi CTOPOHH TAHITIOIOTh TAHI'O, B IKOMY ITAPTHED
HaMara€eThCs pearyBaTH i nmepesbadyaTu pyx iHmoro. IlapTHEpU MOXKYTh He
MIPOCTO 3YCTPITHCS, BOHU MOXKYTh CTATH OJHUM 1 TUM CAMHUM, OJHUM TiJIOM.

KoHCTHTYTHBHA POJIB «IHIIIOTO» € IPUCYTHBOIO HE TIJIBKU B ¢(epi BiTHOCHH
MIiXK CeKyJIAPHUMU CIIJIBHOTAMH, ajie i KOJIU HeThes PO peJirito. JloctiiHuk
PaHHBOTO XPHUCTUSIHCTBA Ta I0/1ai3My JlaHiens BospuH BBaKae, 10 EBHI BiJl-
HOCHO HEUTpAaJIbHI eJIeMeHTH, TaKi fK TeoJsorisa Jlorocy uu obpizanusa (uu
HeoOpizaHHs), Oy «BHOpaHi K HAWBAK/IUBIIII O3HAKH OKPEMOI PeJTiriiiHol
iIEHTUYHOCTI XPUCTHUSIH Ta I07IeiB» He TOMY, 1110 caMi c0000 BOHU OYJT1 TAKUMHA

(6] TTop. Anthony D. Smith, Chosen Peoples: Sacred Sources of National Identity
(Oxford: Oxford University Press, 2003), 39.

07 Billig, Banal Nationalism, 85-86. AprymeHT aBTOpa A0Gpe iMOCTPYE BUMAAOK
i3 bpuraHieto, sika, 3a coBamu binira, «cTBopuia 6arato 3i CBOIX Cy4aCHHX
CHUMBOJIIB Iep)XaBHOCTi y HAaBMHCHi# cynepeyHOCTi 3 PppaHIy3bKUMU CTUISIMU
HaujioHanbHOrO OyaiBHULTBa» (Billig, Banal Nationalism , 81).

René Girard, Battling to the End: Conversations with Benoit Chantre (East Lansing,
MI: Michigan State University Press, 2009), 7.

(18]



BaXKJIMBUMH JIJIs CIIJIBHOT, a TOMY, IIIO CIIUIBHOTH MOTPEOYBAJIN YiTKUX KO-
ZIOHIB: caM (aKT 3arepeveHHs iHIoro OyB BaXKJIMBIIINM, aHI’K HOTO 3MiCTOBHE
HamoBHeHHs". BorocyioBebka kputrka ['eopriem ®10poBCbKUM i XPHUCTOCOM
SHapacoM akaJieMiuHOTO MpaBocaaBHOTO 60rocioB’st XVII-XIX cT. cTomiTh
Ma€ B CBOIl OCHOBI ITO/iOHI iHTYIIil: HABITh Y MOMEHTH, KOJIM IIpaBOCIaBHA
JIyMKa OyJia KpUTHYIHOIO /10 3axo/y 1 mojieMizyBajia 3 HUM, BOHA Ile poOuja B
Till mapagurMmi, AKy 3a7iaBaB 3axif], a OTKe XKUBUJIACA 3aXiTHIM METO[OM 1 BiJI-
OBi/1aj1a Ha MocTaBJieHi 3axo/1oM 3anuTanHs’.

CAKPAJIBHICTH CIIJIBHOTU

YsteHU HaIlii YacTO BBA’KAIOTh CaMy HAIIiIO Ta il CHMBOJIN «CBSIIIIEHHUMU»
yn «cakpaabHUMHU»2!, EnTOHI CMIT ONKMCYyE HALIOHATICTUYHUN BUJI, «CBSIIEH-
HOTO» SIK II[OCh, IO BUIIJISIE, BIJOKPEMJIIOE «HAC» Bif «iHmUX». OOpsaau,
CTBOPEHI 33717151 GOPMYBaHHS COIIaTbHOI 3TYPTOBAHOCTI, «00’€THYIOTh UJIEHIB
[mamii] i BigokpeMIIIOIOTH iX Bif iHIIMX CHiIBHOT»?2. ¥V Tol yac AK y J{I0pK-
refiMa «CBsIIEHHE» HE 3aBXK/U HATTIOBHEHE SKMMOCH 3MiCTOM (CBAIIEHHE 10
cyTi cBOill € He-mpodaHHUM, a TpodaHHE — He-CBAIMIEHHUM, TOOTO TUXO-
TOMIisI CBAIIEHHOTO/IpoaHHOTO (PaKTUUHO BKA3YE Ha HIIIO iHIIE, SIK TLIbKU
Ha IXHIO [TOBHY MPOTIIEKHICTH)?, To y 3acTocyBanHi CMiTOM Ii€i AMXOTOMII
JIO HaIliOHAJIi3MYy, CBSIIIeHHE i MpodaHHe HaIIOBHIOIOTHCS 3MICTOM: CBSIIIIEHHE
CTOCYETBCS «HAIIOI» HAIlii Ta Il CHMBOJIIB, a Tpod)aHHe — IHIKX HaIil Ta IXHIX
cumBoJIiB. fIk 3a3nauae Cinima MastemeBud, cnupamurnch Ha CMmita, «00xKe-
CTBEHHICTh TPYNHU [...] 3yMOBJIeHA B3AaEMHHM 3allepeUueHHsIM [[bOTO CTaTyCy
CTOCOBHO iHIIUX TpyTl. OTIKe, CAKPATBHICTS [...] € TIOCTIHHUM IIPOIIECOM KaTe-
ropu3allii iHIITHUX K HEYUCTHX, MOPAJIbHO HEITOBHOILIIHHUX, Oy/IEHHUX — OJTHUM
CJIOBOM, TpodaHHuX» 24,

1) Daniel Boyarin, Border Lines: The Partition of Judaeo-Christianity. Philadelphia,

Pa.: University of Pennsylvania Press, 2004, 21.

Teopruit ®roposckwii, [Tymu pycckoeo 6ozocnosus (Mockea: Mncmumym pycckotl

yusunuzayuu, 2009), 74. Christos Yannaras, Orthodoxy and the West: Hellenic Self-

Identity in the Modern Age, trans. Peter Chamberas and Norman Russell (Brookline,

Ma.: Holy Cross Orthodox Press, 2006), 101-102.

U Oxpim sraganoi npani Cmita, gus. Tako Ninian Smart, Sacred Nationalism

([s1]: British Association for the Study of Religions, 1995); Josep R. Llobera, The

God of Modernity: The Development of Nationalism in Western Europe (Oxford,

Washington DC: Berg, 1994). [Ipo cakpaiisauiio HalioHaJbHOI CUMBOJIKA B

pafsHCBKil i moctpaasHebKil Pocil, gus. Cepreii JI. ®upcos, Ha secax sepvi: Om

KOMMYHUHeCKOU peauauu K Ho8bIM ‘cesimbim’ nocmkommyHudeckotl Poccuu (CTI6.:

Bura Hosa, 2011).

Smith, Chosen Peoples, 27.

3rizHO 3 iHIIOI0 MOXJIMBOIO iHTeprpeTamnieio [JropkreiiMa, «CBsIeHHe» O3HavYa€e

CyCIiJIbHE, TaKe, 10 MPUUHSITE CIIIBHOTO, a «IpodaHHe» HAGIMKAETHCS 3a

3Ha4YeHHSIM [I0 iHAMBIIyaIbHOTO, aCOIiaIbHOTO.

(21 Sinisa Malesevi¢, «Divine Ethnies’ i ‘Sacred Nations” Anthony D. Smith i The Neo-
Durkhemian Theory of Nationalism», Nationalism and Ethnic Politics 10, no. 4 (2004): 580.

[20]
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ApPTUKYJIALIA CAKPaJIbHOCTI HAIlii YiTKO IPOCTEKYETHCA B iflel eTHIUHOI
006paHoCTi, KA JJ03BOJISIE BCTAHOBUTH MEXKi CIIUIBHOTH Ta «HAJIJISE TIPET-
CTaBHUKIB HaIlil MOYYTTSAM BHYTPIIIHBOI (MOpaJIbHOI) IepeBaru HaJl “IHOPO/I-
IAMA”, HaBITh AKIO OCTAHHI EKOHOMIYHO Ta TEXHOJIOTTYHO cruIbHImI» ., 1eit
apryMeHT, SKIIO HOT0 PO3BHUHYTH JaJli, IPUBEJIE 10 BUCHOBKY, 110 00paHiCTh
ofHi€l HaIil mepenbavyae 3amepevyeHHs TAKOTO CTATyCy AJIs IHIUX HaIlil, a
[IPETEH3is OCTAaHHIX Ha 00PaHIiCTh CIIPUITMAETHCS SIK 3arpo3aZ’.

CwmiT faJti cTBepIrKye, 10 Mich 00paHOCTI, CBAIIEHHA [TaM SITh i HAI[iOHAJIbHI
00PsAIY JO3BOJIAIOTH PO3PIZHATH «MizK CBAIIEHHUMH HAI[IOHAJILHUMU Ta IIPO-
dbaHHUMHU IHOPOAHUMH 006 €KTaMU Ta CUMBOJIaMU»%’. BOHH «BiIMeKOBYIOTb
CTOPOHHIX Yepe3 UiTKO BU3HAUEHI KOP/IOHU HAJIEKHOCTI» 1 «J0TIOMAaramTh
BiZlOKpeMuTH 0OpaHy CIJIBHOTY Bijl Tpo(aHHOTO i YyKOro CBiTY, 3BepTarouu
yBary 4jieHiB 0OpaHOT0 HapOAy BCepeUHY i 3MYIIYIOUH iX Ife OyIble MOKJIa-
JIaTUCA Ha BHYTPIIIHI AyX0BHI pecypcu»28. ¥ Toli camuii yac cerperaiiisi, Iocu-
JieHa MipaMu i cUMBOJIaMHU, JIi€ SIK Ha 30BHIIIHbOMY (ITPOTH iHINHMX HAIlil),
TaK i Ha BHYTPIIIHHOMY (DPOHTI. ¥ €IOCib, 10 MEePEryKyeEThCS 3 MeXaHi3MOM
«KO03J1a Bifnymenusa» y Pene XKupapa®,

CMiT migKpecsIoe, Mo HAI[IOHATI3M «BUMara€ cepio3HOT0 OUHUINEHHS
KYJIBTYPH KOPIHHUX HAPO/IB [...] BiJf 30BHIIIHKOTO i BHYTPIIIIHBOT'O IICYBAHHSI»,
1[0 YacTO 03HAYA€ «BUTHAHHSA BCiX THX, XTO HE € YaCTUHOIO €THIUHOI craj-
IIMHY Hamii [ ...] Ha Ti#i migcrasi, 1110 BOHU MOKYTh 3aI/IAMyBaTH 11 He3aliMaHy
KYJIBTYPY 1 CIIOTBOPUTH 11 CIIPABKHIO Micito»30,

HeoObxiiHiCTh 3aXUCTUTH HAIIOHATICTUYHE «CBAIIEHHE» BiJl IICYBaHHS
CMIT JOKJIaHO OIKCYE TEPMIHAMM IOIIYKY iZeHTuYHOCTIY. « CBAIIeHHEe»
— He € GAaKTUIHUM, EMIIIPUYHUM UM aKTYaJIbHUM «MH>» I[bOTO CYCIILIBCTBA,
a il «aBTeHTUYHUM», UH i7leai30BaHUM, O0IUIUsAM. K 3HAUTH 1[I0 «CIIPaBXK-

(251 Anthony D. Smith, «Ethnic Election and National Destiny: Some Religious Origins
of Nationalist Ideals», Nations and Nationalism 5, no. 3 (1999): 337.

[26] Male$evi¢, « Divine Ethnies’ and ‘Sacred Nations’», 580.

7 Anthony D. Smith, Ethno-symbolism and Nationalism: A Cultural Approach (Lon-

don; New York: Routledge, 2009), 77, migKpeceHHs MOE.

Smith, «Ethnic Election and National Destiny,» 336.

(2] René Girard, Violence and the Sacred , trans. Patrick Gregory (Baltimore; London:
Johns Hopkins University Press, 1977), 49, 258-259; René Girard, I See Satan Fall
Like Lightning, trans. James G. Williams (Maryknoll, NY.: Orbis Books, 2001), 160.
YXupap cTBepmKye, Mo «an-BigoyBaimio», AKAM 3MaTHUH 3MIIHUTH €IHICTD i
CcaMOOYTHICTh I'PYIH, HACMIPABJi € CyporaToM 30BHILUIHBOTO Bopora. [Ipukiazu
3acrocyBanHs ifeit YXupapa mo Hationanismy: Scott R. Appleby, The Ambivalence
of the Sacred: Religion, Violence, and Reconciliation (Lanham; Oxford: Rowman &
Littlefield Publishers, 2000), 78-79; Martin Forker, «Girardian Mimetic Theory in
Northern Ireland Conflict Imagery,» Journal of Irish Studies 26 (2011) 62-75.

B9 Smith, «Ethnic Election and National Destiny», 338.

BB Cmit cTBEpmKYE, 10 HATiOHATbHA CAMOGYTHICTD — 11 CBITChKA aJIaTTallis pelirifiHOT
izei cstmennoro (Smith, Chosen Peoples, 38-39).

(28]



HicTb» ? [I[06 OyTH «aBTEHTUYHOIO», HAIlis MA€ 3aHOBO BiIKPUTH CBOE KOPiHHSA,
«HECIIOTBOPEHE Mi3HIMMMU A00aBKaMU i He MOIIKOKeHe THUJLITIO 1 3aHema-
noM»32. BBaXKa€eThCs, IO I «YKOPiHEHa» Ta «OUYHUIIEHa» «AyTEHTUYHICTh»
POOUTH HaIli0 cCaMOOYTHHOIO Ta CBAIIEHHOI0,

Cropoba CmiTa mepeocMucInTH 6GiHAPHY TPOTUJIEIKHICTD CBAIIIEHHOTO/ IPO-
(aHHOTO B KOHTEKCTI HAlllOHAII3MY BUSBHJIACS JIy>Ke ITPOHUKIHUBOIO. Y Hil
BUJIIAIOTHCA /{BA BAXKJIIBI MOMEHTH: TIEPIITUHU MTOJIATAE B TOMY, IO CBSAIIEHHE
O3HAYaE ifleay1i3oBaHy, «aBTEHTHYHY» CITLJIBHOTY Ta il CHMBOJIH, 110 Bi/IOKpEM-
JIIOIOTHCA BiJI MPO(aHHOTO CBITY IHIINX TPOMa/T; APYTUH MiKPECITIOE, M0 IIPO-
¢aHHICTD IHIITIOIO MOXKE BiUyBaTUCS i BCepeAuHi TpOMaau K 3arpo3a Icy-
BaHHs, sIKa ITi/[IAATa€ BUKOPIHEHHIO Ta OYUIIEHHIO.

I'trtoTE3M 11PO POCIo

Te, sik pocilichKa iepskaBa i Pocilicbka mpaBocsiaBHa nepksa (PITLL)3 BuGy-
JIOBYB&JIH BJIACHY iZIEHTUYHICTh OCTAHHIMU POKaMH, LTIOCTPYE OaraTo BUIIEHA-
BeJZIEHUX aCIEKTIiB iHIIyBaHH:A, CAKpaIi3allil Hapoy Ta HapaTUBiB 0OPAHOCTI.
¥ maparupax PIII] mu maemo crnpaBy He 3 eTHiuHUM (i HaBiTh He 3 TpoMa-
JITHCHKHM ) TUIIOM HAIlIOHATI3MY, a 3 i/Ie€I0 TPaBOCIAaBHOI ITUBITi3allil, B AKiH
CcydJacHi Ta JIOMOJIEPHI €JIeMEeHTH 3JIUTi YHIKaJIbHUM YUHOM, BiZIMIHHUM BiJ
6araThboX KJIACHYHUX (HOPMYITIOBAHb.

IIpoTsArom ocTraHHIX TPhOX AecATHUIIITh, Pocis Ta PIIL] apTukysmoBamiu
KiJIbKa i71ell Ha mepeTuHi 6OroCI0B’s, iMIepiasi3My Ta HaIliOHAJI3MY: 1€ i
Casara Pych, i mpaBocaBHa IUBLII3alisA, IIEHTPOM KO € Pocis, 1 «pycckiit
Mip», i, meBHOIO Mipoto, Tpetiit Pum®. £ He crasiro cobi 3a MeTy aHaIi3yBaTH
111 KOHIIEIIIi1, & JIUIII X0y BKa3aTH Ha JIESIKI MOMEHTH TBOPEHHS i/IEHTUYHOCTI
3a JIOIIOMOTOI0 00pasy «iHIIOTO».

(321 Smith, Chosen Peoples, 215.

B3l Tam camo, 4o0.

B4 [mmwmit BapiaHT - Pychbka nmpaBoc/IaBHa 1epKBa. TOTOXHICTB i BiAMIiHHICTD TIOHATD
«PYCCKUIDY«POCCUNCKUI» 3a3BUYal € YACTUHOIO iMIIepialicTUYHOI MpOoMaraHiy 3
60Ky PITLI.

Anexcanzp Bepxosckuii, «Hannonanusm pykoBogcTBa Pycckoil mpaBocsaBHOM
UepKBU B nepBoM gecsatunetruu XXI B.», [IpasocrasHas yepkosb npu HOBOM
nampuapxe, nog, pexa. Anekceii Manaumenko u Cepreit ®unaros (Mocksa:
POCCII3H, 2012), 141-169; Marléne Laruelle, In the Name of the Nation: National-
ism and Politics in Contemporary Russia (New York; Basingstoke: Palgrave Macmil-
lian, 2009). Mikhail Suslov, « Russian World’ concept: Post-Soviet geopolitical ide-
ology and the logic of ‘spheres of influence’», Geopolitics 23, no. 2 (2018): 330-353;
Ivan Strenski, «Moscow, Third Rome, and the Uses of Ressentiment: An Essay in
Myth Criticism», Irreverence and the Sacred: Critical Studies in the History of Reli-
gions, ed. Hugh Urban and Greg Johnson (Oxford: Oxford University Press, 2018),
42-60; Pavlo Smytsnyuk, «Rationalizing the War in Ukraine through Religion: The
Orthodox Church and Russia’s Imperialist Motif (A Response to Hans-Herbert
Kogler)», European Journal of Social Theory 26, no. 4 (2023): 542-547.

35]
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BaxIMBOIO CKJIAZIOBOIO KOHIIEIIIil POCIHCHKOI i/IEHTUYHOCTI € ii BigMiH-
HicTb Bift 3axoxy. He MokHa cKa3aTH, 10 y TOCTPAISTHCHKOMY HapaTHBI IIpe/I-
craBHuKiB PIII] «3axig» — 3aB/IM CyTO HETaTUBHA KaTeropis, ajge Halyac-
Tillle pocificbKa MUBLTi3AIlis CIPUIMAETHCS SIK II[OCh, A3€PKAIbHO IIPOTUJIEIKHE
3axony®. Ak cupaBegnuBo 3azHavae Cepriii ®inaToB, «ONO3UIIA 40 3aX0Ly
— OJIVH i3 HApI>KHUX KaMeHIB POCIMCHKOI CBAIIEHHO] icTopii. ['eposiMmu 11bOTO
OTIO3UIIIHHOTO PYXy CTAI0Th BOEHAYAJIbHUKH, SIKi 37100y/IM IIEPEMOTH Ha 3aXi/l-
HOMY (DPOHTI, IOJIITUKH, IO TIePENIKOIUIN BiiChKOBIH, /1€0JIOTIYHIH, MMOJTi-
TUYHIA Ta KyJBTYPHINA ekcnaHcii 3axo/y, a TaK0XK CBAMEHHUKH, 110 CUJIO0
CBOEI IIPOIIOBI/Ii IIepeMOrIn 3axigHy “aymy”»3.

Buctyn Toximasoro mutponosnura Kupuia (I'vaasesa) Ha BeecBiTHOMY
pociiicbKHit HapOHOMY cO00Pi 2006 p.*% MOXe GyTH LIIOCTPAIi€0 TPOTHCTAB-
JIEHHsI pociticbkoi ruBiizarii 3axomy. Tam Kupuiio 3asiBUB: «BasKJIMBUM (hak-
TOPOM, IT[0 BIUIMBA€E HA PO3BUTOK BCi€l PyChKOI IIUBLII3Alll, 3a/THIIIATHCS BiJI-
HOcUHH [...] 3 3axozom. [...] [IpaBocsiaBHa Tpauilis, siKa € KYJIbTYPOTBOPUYOIO
JUIST PYCBHKOI ITUBiJTi3a1lil, HE MOKe He BiITIOBICTH Ha 1€ BUKJIUK, iHAKIIIE PyC-
CKill Mip TIEPETBOPHUTHCA HA MapriHAJIbHE SIBUIIE B CydacHOMY CBiTi»>. OTike,
Kupwuio poarisijiae 3axi K «BUKJIHK» Y CYINEPHUNTBI MUBIIi3aIiN, 110
noTpebye BiAMOBiII MpaBocaBHOI MUBLII3aIlii. ¥ Til camili mpomosi Kupwio
3a3HayvaE, 10 3aXiIHUH CBITOIJISA I'PYHTYEThCS Ha aHTPOIIOIEHTPU3MI Ta
MIPUHITAI 0COOUCTOI aBTOHOMII, IO 3a0X0YYE €roi3M Ta iHJUBIIyasTi3M.
Hasmaku, «IIpaBoCcjIaB’st 3aB3K/IH iATPUMYBAJIO JKEPTOBHY JIIO0OB /10 OJIMIKHIX,
a 0T’Ke, /10 CBOEI ciM’1, MicrieBoi rpomaau, Birauzuu»*.

MoskHa 6yJsio 6 TOTOUTUCS 3 TAKOK IHTEpIpeTaIlico i BU3HATH, IO
00u/[Ba TBEP/?KEHHsI IIPABUJIbHI: IHAUBIIyasi3aM CIIPaB/li BBAXKAETHCS OJTHIEIO
3 KJIIOUOBHUX pUC 3aX0/y, AKUM OCTAaHHIU CTaB y pe3ysIbTaTi 6araToBiKOBOTO

po3BUTKY*'; mpaBoc/IaB’s crpaB/i IPOIOBIAYE >KepTOBHY J1000B. IIpobiaema
B9 TIpuxstag GinbII HIDAHCOBAHOTO i JOGPOZUYIMBOTO MAXO4Y 0 3aXOfy 3i CTOpPOHU
PTILI: Kupun I'yuasies, «Joxnaz Ha XX BcemupHOM pyccKoM HapoAHOM coGope»,
Pycckas IlpasocnasHas Llepxoss. Opuyuanshuiil catim Mockosckozo [Tampuapxama
(2016), http://www.patriarchia.ru/db/text/4656175.html.

37 Sergey Filatov, «Orthodoxy in Russia: Post-atheist Faith», Studies in World
Christianity 14, no. 3 (2008): 192.

I[MTpo BcecsiTHiit pociiichkuit Hapoguuit cob6op auB. Kristina Stoeckl, The Russian
Orthodox Church and Human Rights (London; New York: Routledge, 2014), 31-32.
ABTOp cTBepmKye, mo CoGop «€ sALPOM aHTHU3AXIZHUX | AHTUTYMAHICTHYHHUX
HactpoiB y MockoBcbrkomy Ilatpiapxati» (Stoeckl, The Russian Orthodox Church
and Human Rights , 32).

Kupunn I'yuasies, «Boicrymnenne Ha X BPHC», Bcemuphbill pycckuti HapoOHbiti
co6op (2006), https://vrns.ru/documents/63/119o0.

I'yupsies, «Boictymienre Ha X BPHC».

Jus. Louis Dumont, Essais sur l'individualisme: Une perspective anthropologique
sur l'idéologie moderne, Rev. ed. (Paris: Editions du Seuil, 1991). I[Top. Andreas Buss,
«The Evolution of Western Individualism», Religion 30, no. 1 (2000): 1-25.

(38]

(39]

40]
[41]



B TOMY, II[O IIePIIe TBEP/XKEHHS CTOCYEThCS eMIIPUYHOI (SIKIIO HE CKa3aTh
TPOXH KapUKATYPHOI) CUTYyaIlil, TO/i K TBEP/’KEHH IIPO IIPABOCJIAB’A € MOB-
HicTIo imeanizoBanum*?, He quBHO, 1110 KOJIM peasibHE MMOPIBHIOETHCA 3 i1e-
aJIbHUM, OCTAHHE BUIJIAZIA€ OLIBII JJOCKOHATUM. AJle TaKe IOPIBHAHHS MaJio
CBITYUTH IIPO CTAH JIBOX KYJIBTYP.

[Tic/is1 moyaTKy mOBHOMACIITaAOHOTO BTOPTHEHHs Pocii B Ykpainy, maTpiapx
Kupwuso Buctynus 3 ife€to «meradisnyHoro» 3HaueHHs KOHQIIikTy Pocii 3
3axoom Ta Ykpainoo®. Y nmpomosizi Ha Bep6uy Hezmino 2023 p. Kupuio Tak
IIOSICHUB TeHe3y BilfHU: «3aBAaHHsA [IOJIATAJIO B TOMY, 11100 B3ATH HAC TOJTUMU
pykamu, 6e3 Oy/1b-sIKO1 BiifHU, OOyPUTH HAC, BTATHYTH HAaC Yy HAII CBIT, IPU-
LIENIUTH B HAC CBOI IIHHOCTI. AJle Halll HAPO/| 1 Hallle KepiBHUIITBO 3PO3YyMLIH,
IO IIi MIHHOCTI cynepeyarh HamuM, Tomy 1o Cesara Pycek, ciaBa Bory, 30e-
pirae XpuCTUAHCHKI IIHHOCTI, AKi OyJIM BKJIIOUEHI B CUCTEMY HAIllOHAJIbHUX
minHocreii. Kosu crasio 3posymiso, 1o [y Hac] HeMa€e HiYOro CIiJibHOTO
[3 3axotom], Bce 11e MPU3BEJIO /10 BIHCHKOBOTO MIPOTUCTOSHHSA. I MU ITOBUHHI
Imam’siTaTH, 110 Hallla HUHIIITHA 60pOTHh0OA He € MPOTH KPOBHU Ta Tija, ajie MPOTH
MOYATKIB, IPOTH BJIA/IU, IPOTU CBITOIIPABUTEJIIB i€l TEMPSABH, IPOTHU iHE-
OecHux ayxiB 37100u (muB. Ed. 6:12)»%.

SAxmo y moBoenuux HapatuBax PIII «3axif» 3MaabOBYIOTH OibIIl eMITi-
PUYHO OOIPYHTOBAHMM, a IIPABOCJIAB S UM «PYCCKil Mip» — MEHII peaIbHUM i
OlpIn ijeasizoBaHuM, a «3axi/i» € TUM TOIIOCOM, uepe3 Skuil «IIpaBocian’s»
MO3Ke IT030yTHCS CBOIX HeDaXKaHUX PUC, 11100 3’ SIBUTHCS Y BCill CBOIH ieabHil
ayTEHTHIIl, TOYMHAIOYH 3 2022 P., Pocis moctae YuMoch CyIIbHO CAKPAJIBHIM,
a 3axig — mizkoMm mpodaHHUM, HABITh TUABOJIBCHKUM.

IlikaBum MomeHTOM aHTu3axigHunTBa PIIIl, € HamMaraHHs MMOEAHATH
IMpaBoOCJIaB’s Ta icjaM y oaHid muBimizarii. ¥ mponosizi 2016 p. Kupuio
3aaBUB: « MU 3HAEMO, sIKa KaTtacTpoda BiibyBaeThcs B 3axiHui €Bporri i B3a-
rayii B 6baraToMy aMepUKaHO-€BPOIENCHKOMY CBiTi, KOJIM Oarato XpUCTHUSH
[...] HIOHTO IEPEOCMUCITIOIOTE OCHOBU MOPAJIBHOCTI, & HACIIPAB/(i HE TiIJIBKH
BUIIPaBJIOBYIOTh I'PiX ¥ CBOIX CIIUIBHOTAX, ajie 1 MiATPUMYIOTh O€3YMOBHO Tpi-
(2l Moe TBepmKEeHHS MPO igeai30BaHUM XapaKTep POCiHChKOI LuBinisanii nepery-
KyeTbest 3 HarosocoM Kuputa [oBopyHa Ha «ysaBHUX» 1 «MidonmoriaHux» prucax
«pycckoro mipa» (Cyril Hovorun, «Interpreting the ‘Russian World’», Eastern
Orthodox Encounters of Identity and Otherness: Values, Self-reflection, Dialogue,
ed. Andrii Krawchuk and Thomas Bremer (New York: Palgrave Macmillan, 2014),
169.

I'ynpses, Kupunn. 2022. «Ilarpuapuias mponosess B Hegemto ceipomnycTHy0 oce
Jlutyprum B Xpame Xpucra Criacuressi». PITL], http://www.patriarchia.ru/db/text
/5906442.html.

FYH,L[HGB, KI/IPI/I]IJI. 2023. «Poccus CTPEMUTCSI COXPAaHUTDb CBOIO CaMOGI)ITHOCTI),
CBOIO Bepy, CBOIO CHUCTeMy LieHHOCTek». PI1L], http://www.patriarchia.ru/db/text
/6017763.html_ YBarkumit untad moMiTHTbh akueHT Kupria Ha peakuiitHiii, 3axucHiit
XapaKTepUCTHLi POCIMCHKOI arpecii, IK1il eperyKyeThcs 3 XozoM AyMKH [lytiHay
BUILe3raZiaHoMy iHTeps’o Kapcony.

[43]
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X0BHi 3akoHU. Hivoro moaioHOTO HE BiiOyBA€EThCA B HAIIIIM KpaiHi, TOMY IO

Hi IpaBOCJIaBHi, Hi MyCyJIbMaHU He TOTOBI *KUTHU 32 3aKOHAMHU, AKi PO3X0-

JATHCA 3 BOJIeI0 B0ko10 1 3 60KEeCTBEHHUM MOPaJIbHUM 3aKOHOM»*°, JloHe-

JlaBHA OyM3bKUU cuiBpobiTHUK Kupwuia, murpononut Inapion (Andees)

CTBEPIKYBaB, 110 cy4yacHa PoCist € IPOYKTOM « MIKITMBLTI3aI[iiHOT XPUCTHSIH-

CHKO-MYCYJIbMaHCHKOI B3a€MO/Iil», OCKUIBKH icTopuaHO Pocis 3pobria Bubip

Ha KOpHcTh A3sii, a He 3axoy*. [{ikaBo Te, o i y Kupuia, i B Lnapiona gemap-

KaIliiiHa JIiHif MPOBOAUTHCS HE MiK XPUCTHSHCTBOM Ta iCJIAMOM, K MOXKHA

Oys10 6 OUiKyBaTH, a Mizk MPABOCJIAB’IM Ta icJIaMOM 3 OZIHOTO OOKY, a 3aX07[0M

— 3 iHmoro*.

TyT mpocrexyeTbest MOMITUYHUH Ta HAIOHAJIPHUU iHTEpec: yepe3 3HaAYHe
MycyJIbMaHCbKe HacesleHHs Pocii, Ta cutyatuBHUN anbsHc Pocii 3 Ipanowm i
JlesIKIMU 1HIINMU KpaiHaMu, Jie IOMiHye icjaM, «IIpaBocaaBHA IUBLII3AIiA»
CTa€ HACTLIPKH 1HK/IIO3UBHOIO, II[0 TOTOBA BMIiCTUTH B cebe MyCyJIbMaHCbKOTO
«IHITIOTO», 11106 TPOIEMOHCTPYBATH CBill BHECOK Y IIPOIIEC IEPKABHOTO OY/TiB-
HUIITBA Ta GOPMYBaHHS HAIlIOHAJIBHOI €AHOCTI BcepenuHi Pocii, Ta migrpu-
MaTH POCIHCHKI /il y MiXKHapOAHUX CTOCyHKax. Lle cBiquuTh mIpo Te, 110 I
PIIII HeoOxinHicTh 06’€THAHHA PI3HUX €THIYHUX i pesiriiHux rpyn Pocii B
OJIHY HAIIiIO Ta 30BHIIIHI BITHOCHHU MaIOTh IIPIOPUTET HAJl BipOCIOBITHUMU
3B’s13KaMU, AKi 00’€HYIOTh IIPaBOCJIaB’s 31 3aXiTHUM XPUCTUSHCTBOM (He
KaKy4H PO Te, 110 JEKUIbKA KPaiH i3 mepeBakHO TPaBOCIABHUM HACEJIEHHAM
HaJexkatsb J1o €pponericbkoro Corosy Ta HATO).

ITeit MOMeHT Ma€e BeJIMKe 3HAUEHHs JIJI1 OCHOBHOI Te3u cTaTTi. BiH mpo-
SICHIOE, [0 B IMUTAHHI i€epapxii ineHTnuHOCTEH, u1s1 PIIL] HaIioHa/IBHICTD i
TeOTOJIITUKA BAKJIMBIII 3a JIOTMY; caMe BOHU — CaKpaJIbHi. PeJririiiHa ieH-
THYHICTh MAa€ IIOCTYIIUTHUCS MiCIIEM HaIliOHAJIbHIN. fl TaKOXK MPUITyCKaIO, 110
y IIEBHOMY CEHCI Iie BeJIe /IO IETOJITHU3allll — Y IIMiTTiBCcbKoMYy ceHci*® — To6To
HeUTpaizaril pesiriiHux BiAMIiHHOCTEHN ycepeauHi Hal[ioHaIbHOI feps:kaBu®,
4] Kupwnn Iyngses, «CrnoBo 8 Hegemo 3-10 o [Macxe nocie JIuTyprum B coGope CBATON
paBHoarnocTonpHOM Mapuu Marganuusl B Hansanke», PIIL] (2016), http://www.
patriarchia.ru/db/text/4468825.html.

Wnapuon Andeesn, «Bepa — popmupyroiast cvia u OCHOBA UBUIU3ALMOHHOMN

CTaGUIBHOCTH IOCYAAPCTBa», Llepkosb u epemsa 71 (2015): 24.

#1 TIpo craBnenns PIIL go icnamy aus. Atle Staalesen, «Orthodoxy and Islam in
Post-Soviet Russia: Opposing Confessional Cultures or Unifying Force?», Nation-
Building and Common Values in Russia, ed. P4l Kolste i Helge Blakkisrud (Lanham,
Md.: Rowman & Littlefield, 2004). Regina Elsner, The Russian Orthodox Church
and Modernity: A Historical and Theological Investigation into Eastern Christianity
between Unity and Plurality (Stuttgart: Ibidem, 2021), 314.

481 Mus. IlmuTT. [ToHamue noaumu4eckozo, . 310-311. SIK g Byke 3a3Ha4aB paHille, s
[ImiTTa, 11106 1[OCh CTANIO «ITOITHIHUM», BOHO TOTpe6ye BOpora.

(49 Tlop. npounTanus [0 HikoncoHoMm icTopil pesirii B cydacHy enoxy Kpisb NpusMy
wMiTTiBchKEX Te3 mpo genonitusanio (Hugh Nicholson, Comparative Theology
and the Problem of Religious Rivalry (New York, Oxford: Oxford University Press,

(46]



Yepes HapaTHB, 0 PABOCJIaB’s Ta icjIaM CITLIBHO MMPOTUCTOATH 3axoay, PTIL]
KyJIbTUBY€E 00pa3 3axo/y sIK «BOPOra», y CBITJ/Il IKOTO OCMHCIIOETBCS «II0JIi-
THYHA» igeHTuuHicTh Pocii.

Tenep moBepHEMOCS JI0 TPOOJIEMU i/1€aJTI30BAHOTO XapaKTePy POCIHChKOI
nuBLIIzalii. Xo4y HaroJI0CcuTH, 110 TPOMOBIIiB Bijt imeHi PIIL] He XBUIIOE, YU
BIZITIOBIIATOTH iXHI TBEP/PKEHHSA IIO/I0 PETITIHHOCTI Ta MOPaJIbHOI IEpeBaru
pociiicbkoi nmuBinizaiii cyrporu 3axojy eMIipuuyHuUM AaHUM. HaBiTh AKIINO
JIOTPUMYBATHUCA THX KPUTEPIiB MOPATHLHOTO 3aHENA/y, TOB I3aHUX i3 TeMaMu
CEKCyaJIbHOCTI Ta PenpoAyKIlii, siki mpuiHATI B Pocii, To MokHa JTIHTH BUC-
HOBKY, 1110 MOpaJIbHa BUIIicTh Pocii € midom. Pocist mae oguH i3 HaABUIIHUX
piBHiB a60pTiB®’ i possyueHs’! HAa €BPOMEICHKOMY KOHTHHEHTI, a PeJIiriiHa
[paKTHKA Jy’Ke HU3bKA, IIOPIBHAHO 3 IHIIUMM €BPOIEHCHhKUMH KpalHAMMO2,
ITe oueBUIHO HABITH /1A KOHCepBaTUBHUX Kin y PIILI. Ock 1m0, HanpukIazn,
Hanucas cBsIeHHUK [1aBao OCTpOBChKUH, BiJOMUIT KOHCEPBAaTUBHUH OJI0TED,
y KBITHI 2022 p. Yy CBOEMY TeJlerpaM-KaHaIi:

Jexto cTBepmKye, 110 Pocist — 1ie 0110T BChOro 6/1aropogHOTO i 106poTo,
SIKA 6OPeThCsI 31 CBITOBUM 3/10M, CaTaHi3MOM i sisuyHULITBOM. [lo 1Ie
3a HiceHITHHMLi? SIK MO)XHa OyTH OIJIOTOM, Malo4H 73% pO3JTy4eHb y
poauHax, [6yzy4un KpaiHOIo, | e maHye MUALITBO Ta HAPKOMaHis, i po-
[BiTa€ 3/107i¥CTBO Ta BigBepTe 6e360x0Ks1? CKiMbKY JItofieil MU moba-
YUMO B [...] IepKBax Ha MacxajabHii cayx6i? [...] MizepHi KpUXTH Bif,
yChOTO Hapozay.

HesBakarouu Ha Te, I1T0 MOpaIbHA BHIIICTh Pocii € midom, came Ha HHOTO
BOHA OITMPAETHCS, BUIIPABIOBYIOUH BiiHY B YKpaiHi. Kk cupaBe/yInBo 3a3HAUNB
Jloxotrya Cepiib, «CEKYJIIPHUHM T'YMaHI3M €BPOIEHChKOT MOIEPHOCTI € GisbIil
ABTEHTUYHO XPUCTUSHCHKUM, Hi’K PI3HOBHUJ] XPUCTUSIHCHKOT'O HAIlIOHAJII3MY,
nponaroBanoro Kpemsiem ta iepapxi€ro PocificbKoi mpaBocIaBHOI IIEpKBU» 54,

2011), 6-9, 49-50).

Vyacheslav Karpov, Kimmo Kadridinen, «‘Abortion Culture’ in Russia: Its Origins,
Scope, and Challenge to Social Development», Journal of Applied Sociology 22, no.
2 (2005): 13-33; Bukropust Cakeud, Bopuc [lenncos, «PenposyKTHBHOE 30pOBbe
HacejleHUs 1 Ipo6eMa abopToB B Poccuu: HoBeline TeHaeHnn», Coyuonoau-
ueckue uccaedogarus 11 (2019): 140-151.

Dimitri Mortelmans (ed.), Divorce in Europe: New Insights in Trends, Causes and
Consequences of Relation Break-ups, Cham: Springer, 2020, 30KpeMa po3zinu 4 i 8.
Marléne Laruelle, In the Name of the Nation: Nationalism and Politics in Contemporary
Russia (New York; Basingstoke: Palgrave Macmillian, 2009), 161. /lapyens BBaxae, 110
«piBeHb pesiridHol npakTuku B Pocii € ogHuM i3 HaliHwKyKrx B €Bpomi» (Tam camo,
C. 161). AHasoriyno, Ipuna [TankoBa CTBEPIKYE, 1O CTATUCTHKA BiABiZyBaHOCTI
uepkeu B Pocil € «opHiero 3 HaitHWwK4Kx y citi» (Irina Papkova, The Orthodox
Church and Ukrainian Politics (New York: Oxford University Press, 20m), 179.
[MTaBen OctpoBckuii [@pavelostrovski], «Mepycanum, Mepycamum...», Telegram, 17
KBITHsI 2022 ., https://t.me/s/pavelostrovski.

Searle, Joshua T. «A Theological Case for Ukraine’s European Integration: Deconstructing

[50]

[51]

[52]

(53]

[54]
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Ile cxusisie MeHe IIe /0 OJTHOTO MonepeAHbOT0 BUCHOBKY: PIIL] BUTiCHsAE
HeraTHBHI PUCH CBO€I TPaJiuIIil, IPUIINCYIOYH iX KaTeropii «3axig»: He Juiie
CEeKyJIApU3M°’, a i HaBiTh CeKCyasbHA PO30ENEeHICTh Ta aTKOTOJII3M Mpe/-
CTaBJIEHI AK eJIEMEHTH 3axXiTHOI KyJIbTYpH, sIKa HAMaraeThCA 3HUIUTH CBATY
Pycp®. JlosBosibTe MeHi 1e pas nporuryBatu ®inaroBa: « KpuTuka moiy-
JIIPHOI MY3WKH Ta KyJIBTYPH 3arajioM — 3BUYaiiHa TeMa BUCTYIIiB MIPE/ICTaB-
HukiB PIILI. IlepersisHyBIIN BEJIUKY X KIJIBKICTD, 1 He 3HANUIIIOB 7KO/IHOI IIPO-
MOBH YU MPOIIOBI/, e 6 mi peui He HazuBanucs “3axignumu’. Tak, HiOU
pocilicbka Mom-KyJabTypa Oysa MPUHIIUMIIOBO BiMIHHOIO Bif 3axifHOi, 70
TOrO K Kpamoo»°’. Koctsasatun KocTiok poOUTH IiKaBe CIIOCTEPEKEHHS, 1110
«3axii» cTaB «IanoM-BiZI0yBaisioMm», TUM 00’ €kToM, Ha skuii PIT1] mozke mpo-
€KTYBaTH BJIACHY CJIAOKICTb 1 «HE3aTHICTh MaTH CIIPABY 3 HOBUMH €BPOIIEH-
CHKMMH I[IHHOCTSAMHM Ta KyJbTYPHUMU MOJEIAMU» 5, THakie kaxkyuu, PIII]
MIPOEKTYE Ha 3axiz BiacHi npobiemu. I ocTaHHE: 3aepedyoyn CBOIO €BPO-
ITEeHChKICTh, HAMATralyuCh MMO30YTHCS 3aXiTHUX €JIEMEHTIB BJIACHOI KYJIBTYPH,
Pocis Binkumae vacTUHY BJIaCHOI i/IEHTUYHOCTI.

Pocidg AK I3EPKAJIO

«Pycckilt Mip» MUCIUTBHCA AK IUBUIIZAIIA, A3€PKAIBHO IIPOTUJIEKHA /10
3axozy Ta 3axiHUX IMiHHOCTEH. K S HamaraBcs BUCBITJINTU BUIIE, 151 KOH-
LeMIisi He OpUTiHa/JIbHA, a pajllie € iMiTalli€l0-3alepeuyeHHsIM, Y MaBIILy-
BaHHAM, 3axoay. Mu B YkpaiHi mpupoHO CIPUAMAEMO 1/I€0JIOTII0 «PyCCKOTO
Mipa» Ta HOAIOHUX KOHIIENIIH Kpi3h YKPaiHCHKY ITPU3MY, K cripoby Pocii Tpu-
MaTH YKpaiHy B CBOIll KyJIbTypHiH, peJirifiHil Ta moiTuaHid opoiTi, i, Bij-
MOBi/THO, pearyeMo Ha Ii0 crpo0y HAIIIOTO TPOTHBHUKA. fKIIO apryMeHTallis
MePIol YaCTUHU I[i€l CTATTI KOPEKTHA, a IIeHTHYHICTb OyAyEThCS 1 MiATPU-

the Myth of ‘Holy Russia’ versus ‘Decadent Europe’». International Journal of Public
Theology 16 (2022) 290. Y wjii cTaTTi aBTOP J€TaIBbHO PO36UPaE Mi MPo MOpanbHY
suwicts Pocii cyriporu 3axozy.

(53] JluB., HANpUKJIaJI, TBEPIPKEHHSI MUTPOIOINTA [/1apioHa, 10 «CeKyIsipysM i aTeizm
dakTryHO cTanu odimiitHoO igeonoriero 3axigHoi €ponu» (MuTtepdakc, «MuTpo-
nonut Mnapuon cpaBuuBaet EBpomy c atenctnyeckum CoBetckuM Coro3om»,
Interfax-Religion (2016), http://www.interfax-religion.ru/?act=news&div=62678).

(6] Anexcuii 11 Pupgurep, «Mbl JO/DKHBI TIOAHATH PYCCKUE Hapog Ha Gopbby 3a
JKU3HB CBOUX JeTeii», [IpasocrasHas 2azema — Examepun6ype (2003), https://
orthodox-newspaper.ru/numbers/at29636. [Ipo cekcyanpHIiCTh SIK IpOGIEMY B
HanjoHanmicTnyHux pebarax y Pocii, qus. Enusasera laypman, «Crapbie HOBbIe
Bparu HauroHaMucToB: CeKcyasnbHas AeBHALMS KaK dK3MCTeHIMaIbHAsI yrpo3a
Poccun», Poccus - He Ykpauna: CoepemeHHble aKyeHmMbl HAYUOHANUZMA, PEf.
Anexcanzp Bepxosckuii (Mocksa: Lentp «CoBa», 2014). [Top. Stoeckl, The Russian
Orthodox Church and Human Rights, 46.

(1 Filatov, «Orthodoxy in Russia: Post-atheist Faith», 196-97.

(8] Koncrantun KocTioK, «AHTH3amNaHUYECTBO U AaHTUMOJIEPHU3M B BOCTOYHOM
npaBociaBumn», Konmuxenm 110, no. 4 (2001): 348.



MYEThCA Uepe3 MOCTIHHUY (pealbHUU UM YABHUU) JiaJioT Ta aHTAaroOHI3M 3
«IHIITUM», 2 0COOJIUBO 3 BOPOTOM, TO ITIO BiI0OYBa€EThCS, KOJIU YKpaiHa Ta yKpa-
THCBKI IIepKBU pearyiTh Ha POCIHCHKI i/iel mpo igeHTuYHicTh? K010 Mipoo
VKpaiHChKa IJIeHTUYHICTb, Y TUX ACIIEKTaX, sIKi BUOY/IOBYIOThCS B KOHQJIIKTI 3
Poci€ro, € peasibHOIO a He YABHOIO UM ifieasizoBaHoio? B akwuii crocib ykpain-
CbKa IJICHTUYHICTb SIK IOJIEMIKA 3 POCICHBKUMU IOJITHYHO-00TOCTIOBCHKUMU
KOHIIETIIIAMY CTaBUTH YKPAIHI[IB ¥ POCIKCHKY MapajiurMmy, 3MyIIIy€e BiJIIIOBi-
natu (a, oT:Ke, 1 MUCJIUTH) B PaMKaX POCIHChKUX NUTaHb? | M Taka 1mooy-
ZI0BA 1IeHTUYHOCTI He 0OepHEThCA iMiTallielo-3amepevyeHHsAM POCIHChKUX
KOHIIEII[iA TaK caMo, sIK OCTaHHi CTa/JIU iMiTalli€lo-3arepeueHHsaM 3axoay?
Yu BUTICHAIOYU eJIEMEHTU PEJIITIHHOTO JKUTTSI, AKi HaM ChOTO/[HI HE /10 BIIO-
1001, MU He mo30yBa€MOCS MIHHOI YaCTHHM HAIIOI iIEHTUYHOCTI Ta KyJib-
Typu? OOcAr 3aBepIIaJbHOI YaCTUHU CTATTI HE JI03BOJISE TaTU BiJIIOBI/I Ha
i 3anuTandsa. HaToMicTb, 1 HAMaraTUMYycs TOSCHUTH, YOMY I1i TUTAHHS BaK-
JIMBI, Ta 3aIIPOIIOHYIO KiJIbKa BEKTOPIB, /e MIMETUUYHHN XapaKTep YKPaiHChKO1
I/IEHTUYHOCTI, sIKa CTBOPIOETHCA B KOHTEKCTI TIOJIEMIKU, € JIJIsT MEHE HAHO1TbIIT
OYEBHU[HUM.

OcTaHHIMU JIECATUIIITTAMU B YKPAlHCHKOMY DeJITiHHOMY cepeJIOBUIIi
mobyrye ifnes KuiBcbkoi 1iepkBH (1iepkoB abo Tpaauiiii), abo nepksu (11epKoB)
Bos1oAMMHUPOBOTO XPEIEeHHs, IKy MOYKHa CIPUAMATH SK MPOTUBAry imel
caATOl Pyci Ta mofibHUX KOHIeNnmii>’. 3ByyaTsh 3aKIUKK OyayBaTH «yKpaiH-
CBKHUH CBIiT» CYIIPOTU «PycCKOro Mipa». OfHUM i3 MeceKiB IUX i/IeH € Te, 110
B YKpaiH! 1 yKpalHChKUX [IEPKOB € IIPaBO HAa CBOIO aBTEHTUYHICTh — iCTOPiO-
rpadiro, TpaJUIIiIo Ta iIEHTUYHICTD — sIKa BiZ/IMiHHA BiJI TOI, KOTPY HaB sI3y€ HAM
Pocis. Besmkoto mipoto, iziess KuiBebKkoi nepkBu (Tpajiuiiii) € eKyMeHIYHOIO: 118
KOHIIEIIIisl IIPOIIOHYE IIEBHY ITapaJurMy, B AKill MOKe BifOyBaTHCS iaIor Mix
YKpaiHChKUMU CXiTHO-XPUCTUSHCHKUMU IepKBaMuU. Ajie oKpecyieHHs KuiB-
CHKOI TPAUIIil MOJIITHIHUMU KOPZIOHAMY YKPAiH! UM €THITHUMU KOPAOHAMU
YKpaiHCTBa iJII0CTPYE MEBHY iepapxiio MiK IEPKOBHUMU Ta HaIlilOHAJIbHUMH
YMHHUKAMHU Ha KOPUCTh OCTaHHIX. AHAPI Muxaselko CIylIrHO 3ayBaKye,
10 MoHATTS KuiBChKOI IEPKBU «BUKOPUCTOBYETHCA SAK i71€0JIOTIUHUN apry-
MEHT JIJIs1 BUIIPAB/IaHHSA HE JIUIIE PEJIriiHol, a ¥ MOTITUYHOI, HAI[IOHAITHHOI
Ta KyJIbTYpPHOI BIZIMIHHOCTI yKpaiHIIiB, KOJIU Herbest mpo Pocito»%?. Tak camo
Irop PaHIs cTBEP/IKYE, IO KOHIIEMITisI MOXKe OyTH iHCTpyMeHTaTi30BaHa JIJIs
TreoNOoJIITHYHUX ITitei’!.

59 Alfons Briining, «Kyivan Christianity’ and the ‘Churches of the Kyivan Tradition”:
Concepts of Distinctiveness of Christianity in Ukraine before and after 2019», Ortho-
doxy in Two Manifestations?: The Conflict in Ukraine as Expression of a Fault Line
in World Orthodoxy, ed. Thomas Bremer, Alfons Briining, and Nadieszda Kizenko
(Berlin: Peter Lang, 2022).

(9 Andriy Mykhaleyko, «The New Independent Orthodox Church in Ukraine», Siidos-

teuropa 67, no. 4 (2019) 487.

U Irop Panug, «Ilonsittss Kuiscbkoi Llepksu B icTopiorpadii Ta exmesisnbHii
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Jlep:kaBOTBOpYA MOTHBAIliSl BIUIMHYJIA  HA MO3UTUBHE CIIPUHHATTA
YKPalHCPKUMU KaTOJIMKAMU 1 IIPOTeCTAaHTAMU CTBOPEHHSA Ta KAHOHIYHOIO
BusHaHHs [IpaBociaBHOI IepKBY YKpainu. AHaTosIili BabuHChKuUl Mae paitito,
KOJIM CTBEP/I’KYE, HAIIPUKJIA/, 1[0 IPUYUHHU CXBAJIEHHA 3 00Ky YKpaiHChKOI
rpeko-karoauibkoi nepksu (YI'KL]) aBrokedaurii IIpaBociaBHOI 1epKBU
Vkpainu (IT11[Y) 6y1u «HacamIiepesi aCTHPCbKUMHE Ta eKyMeHIYHUMU» %2, ate
He MO’KHa MTOBHICTIO BUKJTIOYATH poJti raison d’état (JiepkaBHUIIBKUX MOTHBIB)
y LIbOMY IIpPOLIECi, sIK 11e npuiryckaiotb Tomac Bpemep i Codist Cenuk®s. Bigpazy
micasa cropenHsd I11Y, Iimaa YT'KI] matpiapx CBarocnas 3asaBuB: «f mif-
TPUMYI0 aBTOKe(asIiio, TOMY IO I1i IPOLIECH BAXKJIUBI JIJISI IEPKABHOTO CyBepe-
HITETY, BOHU BaKJIMBI /IJTs1 HAIIIKX [TPABOC/IaBHUX OpatiB»®. TloxioHO i sTimepu
YKpaTHChKUX IMPOTECTAHTIB mifTpuMasnu crBopenss [1I1Y, kepyouncs cepen
IHIIIOTO ZIeP>KaBHUIIBKUMHU 3acafamu. Hanpukiaz, [lepruii Bine-mipe3uieHT
BceykpaiHCHKOTO COI03Y IIEPKOB €BAHTENbCHKUX XpUCTUAH-OanTuctiB (BCI]
€XB) nacrop Irop Banaypa cepen mpuunH miarpumku [T11Y HazBaB «3axuct
HAI[IOHAJIBHUX IHTEPECIB B yMOBAX arpeCHBHOI 30BHINIHBOI OITHKH Pocii»%.

[TIIY uvacTo MOSICHIOE CBOE 3alliKaBJIEHHs €KyMEHIYHUM /1iaJIorOM Halli-
€TBOPUMMHM MOTHBAMHU. Y CBOEMY iHTPOHI3aI[iITHOMY CJI0Bi 2019 pP. MUTPO-
nosiut Emidaniii 3assBuB mpo Bigkputicts I[II[Y 1o amianory 3 yKpaiHChbKUMH
Ta IHO3EMHUMHM XPUCTUSHCHKUMH [epKBamMu®S, Yeminaum MaiaHIuKoM I

cBigomocrti», Haykosi 3anucku YKY 8 (2016): 172, 192. 3 inworo 60Ky, Panus
MifKpeca0e iHKI03UBHICTh KHUIBCHKOI LIepKBU: Yepe3 MOCUJIAHHS Ha [JaBHIO
MuUTpONOJIiIo Lie MOHATTS € AOCTATHBO LIMPOKUM, LI06 OXOIUTIOBATH HE JIHLIEe
YIILI, a # Taki uepksy, sk PIIL, [Tonbpcbka mpaBociaBHa aBTOKedanibHa LiepKBa Ta
crapoo6psizy. 5 6, omHaK 3a3HaYMB, 10 Kareropist KHiBChKoI 1[epKBH, PUHANMHI
y GiIBLIOCTI iHTepIpeTaliii, BUKJIOYAE SIK KaTOMHKIB TATHHCHKOTO 0OPsIY, TaK
i mporecTanTiB. 3 oAy iHKIO3II, «AHOpieBe» XpeuleHHs (5 Maw Ha yBasi
JITONMMCHY JIeTeHJy TIPO BisuT anocrona AHzapist Ha KuiBcbki ropu) € Ginbu
OXOITHUM, HDK «Bonogumupose».

(621 Anatolii Babynskyi, «The Orthodox Church of Ukraine (OCU) and the Ukrainian

Greek-Catholic Church (UGCC): A Meeting after the Tomos», Canadian Slavonic

Papers 62, no. 3-4 (2020) 490.

Thomas Bremer and Sophie Senyk, «The Current Ecclesial Situation in Ukraine:

Critical Remarks», St. Vladimir’s Theological Quarterly 63, no. 1 (2019) 27-58.

(4] Sviatoslav Shevchuk and Yaroslav Kotsuba, «Unity of Catholics and Orthodox is not
Utopian Thinking,» UGCC (2019), http://archives.ugcc.ua/en/interview/his_beatitude_
sviatoslav_unity of catholics_and_orthodox_is_not_utopian_thinking 85020.html

[65] Muxaitno YepeHKoB, «YKpaiHCbKi poTecTanTH 1po €EauHy [ToMicHy: mizTprUMyeMo,

aste i1 3actepiraemo», PICY (2018), https://risu.ua/ukrajinski-protestanti-pro-yedi-

nu-pomisnu-pidtrimuyemo-ale-y-zasterigayemo_ng1023.

Enidaniit [Jlymenko, «CroBo micist inTponizauii y Cesriit Codii KuiBcekiii»,

ITLY (2019), https://www.pomisna.info/uk/vsi-novyny/slovo-mytropolyta-kyy-

ivskogo-i-vsiyeyi-ukrayiny-epifaniya-pislya-intronizatsiyi/. Jus. Takoxx Emnidaniit

Jymenko, «Jlonosigs Ha Apxiepeiicekomy Co6opi 15 rpygHst 2020», ITIY (2020),

https://www.pomisna.info/uk/document-post/dopovid-predstoyatelya-na

-arhiyerejskomu-sobori-15-grudnya-2020-roku/.

(63]

(66]



Takoro giasiory Oysa sragaHa BeeykpaiHchKka paja IepKOB i pesTiriiHux opra-
mizanii (BPIIIPO). ExkyMeHIUYHM i MiXKPeJTITIHHIH /Tia0T 3a3BUYal O/Ial0Th
SIK aKT CTBOPEHHS FapMOHIMHOI0 CyCIIiJIbCTBA Ta BHECOK Y p030y/I0BY HAIlii,
a He OOrOCJIOBCHKMMU TEPMiHAMU SIK €BAHTEJILCbKUN 000B’SI30K BiJTHOBUTH
enuictb llepkBu. Hasits BPI[IPO, mompu BCi TO3UTHBHI ACIIEKTH 11 AIAIBHOCTI,
€ opraHizalii€lo, sika OUIbIIE 30CEPEPKYETHCA HAa B3AEMO/Ii1 3 BJIaJ[0I0 Ta IOJTi-
TUYHOMY JIODIIOBaHHI, aHI’)K Ha eKyMeHIYHOMY YU MiXKpeJIiriiHoMy 60rocios-
CbKOMY /1iaj103i.

Tuck Ha YkpaiHchbKy mpaBocyiaBHy 1iepkBy (VII11), sska Hasexkasa abo i goci
HaJIE’KUTh 10 MOCKOBCHKOTO TaTpiapxary, o0 Ta posipBasia 38’s13ku 3 Pocie€to,
€ 3p0O3YyMLUINM i3 Pi3HUX MPUYHH: 11 [IEPKBa MO/iIsAIa i MpoIoBiayBaia 6araTo
CKJIQJIOBHX i/Iefl «PYCCKOTro Mipa», IiiyIiBajia OJIii [0 BOTHIO, HA IKOMY CIIa-
JIIOBAJIOCSA OTYyZAAJIo 3aX0/y, HEBMIIO pearyBajia Ha MPOTPiXU OKPEMUX CITy-
JKUTEJIB, 1 1[0 HAWBaXKJIMBIiIlle, HE 3yMiJia BUOAUUTHCS 34 BCi I1i TOMUIKU®
VYkpaiHcbKa BJ1ajia i CycIiyibeTBO 3a0X0uyioTh YII1I 3pobuTu Bubip Mix iHTEpE-
caMu JiepkaBu (U1 IKUX €THICTD i3 MOCKBOIO € IOTEHIIIITHOIO 3aTPO30I0) Ta
peJIriiHUMU MOTHBaMH (/1 AKMX €THICTh i3 MOCKBOIO € 6araToBiKOBOIO Tpa-
nuitiero). Te, 110 3 IEPCIIEKTUBU MOJIEPHOI IEpP>KaBU HAIllOHAIbHI iHTEPECH €
Ba’KJIMBIIIMMH 32 PEJIriiHI YUNMHHUKH, € IOCTATHHO OUYEeBUAHUM. MeHII oue-
BuHUM Oys10 6 BUMaraty, 1o0 JIoTiKa IEpKBU HEOJMiHHO IIPUBEJIA /10 aHa-
JIoTiuHOTO BUCHOBKY. OziHOUacHO crasiieHHs A0 YIII] Haragye onncaHuit
JKupapowm mporiec TBOpEHHs KO3J1a BiIIyIEeHHs: «I[al-Bii0yBalIo» MOXKe
OyTu 30BHIIIHIM 200 BHYTpilIHIM, 260 i THM, i iHITUM ogHOYACcHO®®. BurHanHs
ab0 BHUIIEHHS «KO03JIa BiAIIyIeHHA» iIHKOJIN KaHaIi3ye HeraTUBHY €HEPTiio
y CYCIIUIBCTBI 1 30UIBIIIYE TAPMOHIIO, i TAKUM YHHOM CIIPUHMAETHCS K BUPI-
IIEHHS KPU3H, OJTHAK BOHO HE BUPIIIyE peasbHUX MPo0eM, i 1036aBiisie HaC
YACTHHU HAIIOI iCTOPUYHOI TPaAUIIii.

AHTaroHi3m Mix «pycckiM MipoM» Ta «yKpalHCHKUM CBITOM» MICTUTb
MEeBHI PU3UKHU JIJIsI OCTAHHBOTO: yKe BasKJIUBO 11100 i/1est YKPaiHCHKOTO CBITY
He TUIhKM OyJia iHIIOIO IO/I0 «PYCCKOTO Mipa» B IJIaHI 3MiCTOBOTO HAIlOB-
HEHHS — HACKIJIBKY I iCTOPUYHO 1 KYJIBTYPHO BUIIPAB/aHO; HA/IBAXKJIUBO 00
ii apTukynAmisa He Oysia MpocTo iHmMKUM 3a0apBJIEHHAM 1 3MICTOM y TJIMOWHHIN
mapajurmi «pycckoro mipa». fKIo 3MicT i 3abapBjeHHs OyAyTh iHIIUMHU,
a mapajsiurma Ta cama, TO «yKpaiHchKui cBiT» 1 KuiBchka Tpaauiis O0yayTh
BCHOTO JIMII iMiTalfieio-3amnepeyeHHaM IpoayKoBaHuX y Pocii 6orocios-
CBKO-TIOJIITUYHUX i1el. Ao inel KuiBcbkoi Tpaauilii, epKoBHOI aBTOKeDaTil

Ta €eKyMeHIYHOTO J1iayiory OyAyTh iHCTpyMEHTaIi30BaHUMH B IIporieci hpopmy-
71 Binmem geranso mwogo YT Ta BapiaHTiB BUX0OAy 3 TeNepilIHbOi Kpu3H, AuB. Pavlo
Smytsnyuk, «The War in Ukraine as a Challenge for Religious Communities: Ortho-
doxy, Catholicism and Prospects for Peacemaking», Studia UBB - Theologia Cath-
olica Latina 68, no. 1 (2023): 26-70.

(681 Girard, Violence and the Sacred, 249; Girard, I See Satan Fall Like Lightning, 65-66.
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BaHHSA YKPaiHCHKOI IMOJIITHYHOI Hallil, TO YKpaiHChKi IIepKBH i KOHDecii nepe-
TBOPSATHCA 31 CIIIBHOT Bipy Ha TPOMAJITHCHKY petirito Ykpainu®. llepksu, ski
3BOJISITH CBOIO POJIb JI0 CJIY:KiHHSA HaIlii Ta il iHTepecaM, 3paji?KyI0Th CBO€E YHi-
BepcaJIbHE MTOKJINKAHHS T4 €CXaTOJIOTTUHY /IeHTUYHICTE .

SAKIO 3 ep:kaBHOTO MOy, cay:kiHHsa PIIL] pociiicbKUM MOJIITHYHUM
iHTEpecaM € YMMOCh HETATUBHUM Yepe3 Te, IO IIi iHTepecHu POCIHChKi, TO 3
XPHUCTUSHCHKOTO IOIJIALY, TAKE CJIYKIHHSA € TPOOJIEMaTUIHUM Yepes Te, IO IIi
iHTepecu Aiep:kaBHi. [HaKIIe KaXKy4dH, 3 OOTOCIOBCHKOI ITePCIEKTHBU, YKPalH-
ChKa I[€PKBA, sIKa CJIY?KUTh CBOIH Hallii, MaJI0 YMM BiIpi3HSAETHCS BiJl POCIHCHKOI
IIEPKBH, KA CJIY>KUTh CBOIM Hallii. ToOTo B 000X BUITaIKaX «CaKPaJIbHICTh» €
Jlep>KaBHOIO, a He peJtiriiiHo. ExyMeHi3M 3apa/iv HAaI[ioHAJIBHOI €JTHOCTI, MiXK-
KOH(eCIHUN iajIoT, SKUU I'pa€ 3a MpaBUIaMHu B3aEMHOCTI, MaJI0 YUM BiJIpi3-
HSIETBCS Bif| CBiTChKOI qumuiomarii’’. Takuit ekymenism Haraaye migaxig PIILT,
JUISL SIKOI TTOJTITHMYHI acIIeKTH AiajIory 3 icJlaMoM IepeBakaioTh Hajl «KOHe-
CIHHUMU» acCIleKTaMU AiaJIoTy 3 TUMU, HAITPUKJIAA Ha 3ax0/li, XTO MOALIAE 3
PIIII Bipy y Tpueauuoro bora ta TaincrBa. CTaBUTH JepKaBy BUITE JIIOAUHU,
ii pestiriiiHOI cBOOOAM He BiylaiuTh YKpainy Bif Pocii, a HaBmaku, 3po0UTh ix
noxibHuMU, 60 11e came Te, 1o Kpemuts i PIIL] pobwiu B Pocii octanHi KisbKa
JecATKiB pokiB™. Akmo kputuka mositusamii PIILL i, 30kpeMa, «pycCcKoro
mipa»’® He Gy/ie B3sTa [0 yBaru Iij| 4ac mobyI0BY i aHasIi3y yKpaiHChKOI i/1eH-
TUYHOCTI B Yac BifHU, 3POCTE PUCK, 10 MU 3JIHIITUMOCS B MTAPAJIUTMI «PyCC-
KOTo Mipa», mogapboBaHOTO B YKpaiHCHKI KOJIBOPH.

3Buuaiino, IlepkBa He ITIOBUHHA irHOPYBaTH J€PKaBOTBOPYI Ta CYCIIUIbHI
nutandsa. HasiTs 6isible, MoJiepHa crrpo0a IMOBHICTIO 3aTIEPEUNTH HOJIITHYHIH
BUMID PEJIiTii € 3a CBOEIO CYTTIO HETIOCIIIJIOBHOMO. 1]epKBa € MOJTITUYIHOIO CITiJTh-
HOTOI0, aJjie ii MOJIITHKA € €BAHTEJIbCHKOIO, 8 HE IEPKABHUIBKOIO™. 3 1HIIIOTO
00Ky, BOHA He TIOBUHHA BTPATUTHU CBOEI Cy0 EKTHOCTI, a €CXaToJIOTiuHa 1 eBXa-
PUCTiiHA TOTOKHICTh BUIIIHHOTO €pycainuMy He Ma€ PO3UYUHUTHUCH B iJIeH-

(% TTop. Robert N. Bellah, «Civil Religion in America», Daedalus 96, no. 1 (1967): 1-21.
[ Tlop. ManTtenuc Kanadinmauc, «Mckymenne Myabl: epkoBb M HalMOHANTbHAs
UIEHTUYHOCTb», CmpaHuybl 13, no. 3 (20082009): 374-391.

[Top. Pavlo Smytsnyuk, «Kenotic Ecumenism: What Can Eastern Catholics and
Orthodox Learn from the Parable of the Grain of Wheat?», Stolen Churches or
Bridges to Orthodoxy? Ecumenical and Practical Perspectives on the Orthodox and
Eastern Catholic Dialogue, vol. 2, ed. Vladimir Latinovic and Anastacia K. Wooden
(Basingstoke: Palgrave Macmillan, 2021), 69-84.

[Top. Marilyn Guirguis, «The Constitutional Protection of Freedom of Religion in
Russia and Hungary: A Comparative Analysis», Virginia Journal of International
Law 59, no. 1 (2019): 147-175.

Brandon Gallaher, Pantelis Kalaitzidis, and the Drafting Committee, «A Declaration
on the ‘Russian World’ (Russkii Mir) Teaching» Mission Studies 39 (2022) 269-276.
[Top. IMaBno CMbILHIOK, «V3BU/IMCTast TPAHULA: TIOJIUC, TPAKAAHCKAS PEIUTUS U
pasnuueHre MeX Iy sacrum v profanumy», Ioaumuyeckoe 60zocnosue, pex. Anexceit
Boapos u Muxaun Toncronyxenko (Mocksa: MisgatenbcrBo BBH, 2019), 17-49.

(1]

(72]

(73]

(74]



TI/I‘IHOCTi, AKa apTUKYJIIOBATUMETbCA Ha KuiBChKUX HOTITUYHUX narop6ax.

BUCHOBOK

O6pas «iHIIOTO» € KJIIDYOBUM eJIeMeHTOM (HOpPMYBaHHSA iZIEHTUYHOCTI.
s nuHAaMiKa, K 51 HAMAraBcs JIOBECTH, € CIIUTHHOIO SIK JUUTS TMOJIITHIHUX, TaK
1 714 pesirifiHux coisbHOT. 3rigHo 3 Kapsom IIImitTroM, Te 0 poOUTH CITijTb-
HOTY «IIOJIITHYHOIO», — II€ He JIUIIE IIOCTIHHe MUCIEHHA cebe Y BiIHOCUHAX 3
«IHIMUM», a ¥ ileHTHudiKaIis «iHmoro» 3 BoporoMm. IIpoTucraBieHHsA «pycC-
CKOro Mipa» 3axofly cTa€e TOIIOCOM TaKOl «aHTHUTe3W»: Yepe3 Hel pocilicbke
MPaBOC/IaB’d KOHCTPYIOE cebe K MOITHYHUE cy0 eKT. 1151 OIO3UIIiss BUXOAUTH
JlaJIeKo 3a MeXi IyXoBHOI cdepH i tepeOyBae y sIBHIN rapMOHii i3 30BHIIIHBO-
MOJIITUHYHUMU iHTepecamu Pocii.

Vkpaina, faka OyZye BjacHy HOJITUYHY 1 [yXOBHY iZIeHTUYHICTD, B KOH-
TeKcTi mosieMiku 3 Pociero cToiTh mepes yciMa TUMU pU3UKAMU, SAKI BUPHU-
HAIOTb i3 [M0JIEMIYHOTO iHITyBaHHA. K0 Oy/lyBaHHS peJIiriiHUX KaTeropii
Ha IIPOTUBAry «pyccKoMy Mipy» (Hampukiaz izett KuiBchbKOro XpHUCTHUsIHCTBA
UM «YKPAiHCBKOTO CBITY»), EKyMEHIUHHUH JiaJIoT i MUTaHHS IIEPKOBHOI CIIiBII-
paiti OyAyTh CyTTEBO MiAMIOPAAKOBAHUMHU HAIIETBOPEHHIO, 3aMiCTh TOTO, 1100
BU3HAYATHCS BHYTPIIIHBO-PEJTITIHHUMU YUHHUKAMU, YKpaiHa pU3UKYE BUOY-
JIyBaTH «PYCCKiN Mip» B CHHBO-3KOBTHUX KOJIbOPAX.

fx O6u mapaZOKCaJIbHO IIe He 3ByYaJIO, ajle YUM OUIbIlle MU HaMaraTume-
MOCSI CKOHCTPYIOBATH II[OCHh IIPOTUJIEIKHE /10 «PYCCKOTO Mipa» TUM OJImK4e
MU JI0 HbOT'0 PU3UKYEMO OIMMHUTHCA. B ofHIN OyAAUCTChKiN icTOpil yueHb
MMUTAE YUUTENA: « K TOBro 3HaOOUTHCA [T OCSTHEHHS TPOCBITIEHHS ] ?» —
«MO3KJINBO, JIECSTh POKIB», BIITIOBiZIa€ BUMTENb. — «A AKIIO 5 Ay?>Ke CTapaTH-
Mycs?» — 3aUTYE yueHb. «Toxil e, MabyTh, 3aliMe IBA/IATh POKIB», — JIYHAE
HEeBTIIIHA BIATIOBIAB» .
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